











manufactured, cultured environment to
seck something wild and primeval. Peo-
ple recreate in forests to show what they
can do, so they like a trail to hike, a
mountain to climb, game to shoot. But
they also like to be let in on nature’s
show, to find warblers migrating in the
spring, to view the wildflowers, to gain a
different perspective. Forests are recrea-
tional theaters as well as gymnasiums,
and this runs past “uses” to appreciating
“values.”

5. Esthetic values. Forests are never
ugly, they are only more or less beautiful;
the scale runs from zero upward with no
negative domain. Even the “ruined” for-
est, regenerating itself, has positive es-
thetic properties, when trees rise to fill
the space against the sky. The word “for-
est” invites holistic interpretation. In the
forest humans experience a sense of the
sublime, a benefit seldom enjoyed else-
where in society.

6. Wildlife values. Life is Earth’s great
miracle. Life occurs in society, but, prior
to that, life takes place in biotic commu-
nities. Wildlife is already a designated
“use” but we do not always ask what use
we can make of a wild animal; we value
wildlife for its inherent value. We move
past commodity or even amenity use to
respect for life in itself, which is always
life in community.

“Wild” is not always a negative term,
as when we say that a field or a child has
gone wild. A wild forest is a negative only
from the perspective of present applied
forestry; a “weed tree” is a wild element
in a managed stand. Managed though
forests may be, we also want the “wild”
because life on Earth transcends human
will, control, and use.

7. Biotic diversity values. About 500
faunal species and subspecies have be-
come extinct in the United States, and
another 500 taxa are of concern. Even
where not nationally in danger, once-fre-
quent species are locally extinct or rare.
Perhaps 3,000 floral taxa are at risk out
of 22,000, about one in seven, many on
forested land. Hardly a forest is not im-
poverished of its native species. A forest
ethic will optimally conserve the values in
native flora and fauna.

8. Natural history values. A pristine
forest is prime natural history, a relic of
the way the world was for vast stretches
of time. The forest as a tangible preserve
in the midst of a human culture contrib-
utes to our sense of duration, antiquity,
continuity, and identity. Educated forest
visitors realize the centuries-long scope of

forest regeneration, the interplay of ecol-
ogy and evolution, of erosional, oro-
genic, and geomorphic processes.

9. Spiritual values. “The groves were
God’s first temples” (Bryant 1883). In
Latin, the consecrated groves of trees of
the Romans were called templum. The
Celts before them worshipped among the
“sacred oaks.” Trees pierce the sky like
cathedral spires. Light filters down as
through stained glass. Forests seem to be
transcendent, not just symbols of tran-
scendence invented by people. A wild
forest is a sacred space, yet most foresters
have been reluctant to profess this pub-
licly or to manage for such a value.

10. Intrinsic values. Surrounded by
politicians, citizens, customers, planners,
economists, and surrounded by the man-
ufactured environments of human cul-
ture, one is lured into the superficiality of
anthropocentrism. Value enters, exists,
and exits with the fashions of human per-
ception and preference. Nothing counts
until humans count it. Surrounded by the
forest, this anthropocentric conclusion
seems even more superficial. Rather, the
forest itself is value-laden.

The Wider View

Biological conservation in the deepest
sense is not something that originates in
the human mind, is modeled by Forplan,
or is written into acts of Congress. Bio-
logical conservation is innate as every or-
ganism conserves its life. Biological con-
servation is life; nonconservation is
death. The practice of conservation by
foresters emulates this because it respects
the original biological conservation.

From this viewpoint, there is some-
thing naive (however sophisticated one’s
technology) about a reference frame
where one species takes itself as absolute
and values everything else in nature rela-
tive to its utility. Forestry ought to be
one profession that gets daily rescue from
this beguiling anthropocentrism through
its contact with the original givens. For-
esters ought to liberate society from a
narrow humanism that puts ourselves at
the center of everything. Foresters ought
to help us gain fuller humanity by tran-
scending the overly human interests and
helping us to conserve a value-laden
world. Scientific forestry is an empirical
and theoretical study of forests; philo-
sophical forestry goes further to reform
human character in encounters with the
natural, the drama of natural history.
This is not a burden that forestry bears,
but an opportunity it owns. This deeper
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appreciation of forests could be forestry’s
greatest benefit to society.

The integrity of forests and of foresters
are bound together. The present SAF
code speaks admirably of loyalty to other
persons, to an agency, to a company. Fur-
ther virtues that ought to be embraced
are loyalty to a land—to the nation and
its residents on their native landscapes,
the human community entwined with the
biotic community. Being concerned for
the land does not displace concern for
humanity or for a profit, although it will
call for new definitions and resolution to
do the right thing as opposed to simple
applications of accounting principles. It is
not only what a nation does to its poor,
its minorities, its handicapped, that re-
veals the character of a people, but also
what it does to its wildlife, flora, soils,
rivers, landscapes, forests, its home.

A land ethic should enrich rather than
impoverish the values in our social, eco-
nomic, political, and biotic systems. For-
esters, led by SAF, can help most in the
environmental decade ahead by forging a
land ethic. ®
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